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perfections of His nature, gosdness on, Hi : 
manifest, through the medium oe aaa EAE the world, s” 
worthy and wondrous mibo es Bod aud evil dee w 
opponent, in order to requite zy ie very obiges 
But why should He EENE here & 
against me, aud which L set asic ee Ze aaa 
was some want of God’s to be suppa Ges, to-wit, that there 
replied, that, in virtue of the erat by such requital. If it be 
cach the fruit of his. xqeq{uity T of His nature, He awards to 
excellence BE Hie works, l rejoin, that it is in virtue of an 
eee fost Hie’ Mature, namely His goodness, that He mide 
and by poupremaly loveworthy attributes by creating souls 
apy theif to rejoice 1n the contemplation of His portec- 
«es Any one has discrimination enough to perceive, that, from 
ró vanity, to go about exhibiting one’s importance, under the 
fmpulse of a longing to hear it proclaimed by the world, is one 
thing; and that it 1s quite auother thing, to wake manifest the 
excellence of anything because such manifestation is fitting and 
laudable. When a foolish man, actuated by vanity, goes here and 
there to display his importance, everybody laughs at him. But, if 
a learned Europear were to bring some very extraordinary machine 
to this country, and invite people to his house, and show them the 
wouders of the machine free of charge, no one would deride 
him, but, on the contrary, all would thank and praise him for 
his gratuitous kindness and trouble. Just so, the manifesta- 
tion of anything that is excellent is no fault, but itself an excel- 
lence. God, therefore, because of the very excellence of His 
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* Wo have seen above, at p- 28, that, in the view of the the stic Hindus, to save 
the Deity from the imputation of unequal dealing and cruelty, it is thought necessary 
to refer the unequal portions of souls in this world to the diverse works of those 
souls in bygono states of existence. ‘lo Vachaspati Mis‘ra, in his character of 
advocate on behalf of the Sankhya, this seems unsatistactory, We find him saying 


aft a mena Ska gat afar I ae gad a afaa | 
en a ~ nN (ad = 
anita afaeatafa aq Banta Falla: aatfagiad agaang- 
maasiasi gH: RaR Ra Aaa 
ARCIC CAEI Fat | Tattwa-haumudi, pp. 52, 53. ‘More than this, 


J's'wara, if moved, by compassion, to create, would create creatures in happiness 
not of diverse conditions. If to this it be replied, that the diverseness of the condi- 
tion of souls is owing to the diverséness of their works, it is a pity, 1 reply,.tbat he, 
Ts’wara, prudent, should superintend works ; since, but fcr his very superintendence 
works, being unintelligent, could not proceed to act ; and, consequently, as their 
effects, viz., the body, the senses, and sense-objects, would not be produced, the 
non-production of migery would be a matter of facility.” f i y 
* Indeed, the reply here put into the mouth of the Hindu gives him credit for 
clearer notions tcuching God’s equity than he could really come by from study of 
his so-called sacred books. $ me a 
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SECTION II. 


CHAPTER 1. 


Briefly prefatory with an Examination of the Nydya and Vais eshika 
Doctrines touching God. 


T. shall now consider the Nyáya and the Vais’eshika. But, as T 
have be®e noted, there are many doctrines common to almost all 
the Systems. When I take up such points, in discussing the 
NySya and Vais‘eshika, what I shall offer will, therefore, be 
applicable to the Systems generally. 

At the outset I remarked, that the authors of nearly all the 
Systems announce, as the great end of their compositions, the 
attainment of final beatitude. At their respectivo beginnings, the 
and the Vais’eshika Aphorisms make distinct statements to 
t. And so far forth they are worthy of commendation ; 
most fitting to all men, and it being of all things most 
essary, that they should strive, with their entire might, to find 
Zt the means of salvation. Yet I cannot concur with the partizans 
f the Systems, in regarding right apprehension as the chief cause 
f emancipation; my own helief being, that this effect springs from 
the spontaneous grace of God. I acknowledge, indeed, that right 
apprehension is instrumental to salvation; but it is not that right 
apprehension, consisting in discriminating between soul and 
what is not soul, which the anthora of the Systems teach to be the 
role means thereto. That sort of right apprehension, taken by 
itself, I hold to be of no benefit ; a position which I shall substantiate 
by and bye. The sort of right apprehension which I maintain to be 
beneficial is this: rightly to apprehend God, and oneself, and one’s 
wretchedness, and the way of escape from it, and what man ought 
to do, and what he ought to forbear. I do not mean, however, 
that to acquire, in its entirety, a right apprehension of these things 
is absolutely necessary ; for this is impossible to man. I mean, 
that he ought to make this acqnisition in so far as it is indispensable 
to his good. Requisite right apprehension, as concerns God, 
should be such as to move man to honour, to love, to worship, and 
to fear Him; such as to purify man’s nature, and to lead him to 
love’ virtue and to abhor vice. And, further, a man’s right 
apprehension, pertaining to himself, should be so much as to enable 
him to appreciate his place in the order of the universe ; to think 
of himself as he appears in the sight of God; and to understand 
his relation to God, and his relations to his fellow-creatures, in 
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r that he may be qualified to act according to those relations. 
fd, again, a man’s right apprehension should be sufficient to 
qualify him to realize his own wretchedness, so that he may take 
thought how to escape from it; and sufficient for him to acquaint 
himself with the means calculated to bring about such escape, So 
that he may avail himself of those means. But of these things 
there is no correct account in the Nyáya, or in the other Systems. 
Far from it, they inculcate numerous errors concerning them. 

Most inappropriate is the account given, in the Nyaya and 
Vais'eshika, of the divine attributes, such as God’s greatness, 
power, wisdom, holiness, and justico. = 

The soul, atoms, the mind, and many other things, no less 
than God, they hold to have existed from eternity. Lik‘od,they” 
have been, of themselves, from all duration, and were created by no 
How far does this view fall short of God’s greatness, 
absoluteness, and sovereignty! According to the Naiy 4yika, souls ™ 
and atoms are innumerable; and, if they have always had 
spontaveous existence, it is manifest, that their existing is not in 
subordination to the will of God. As they had not their origin 
from God’s will, so neither could they be by Him brought to nvau’,*. 
Even if God had willed otherwise, no change could ba been 
operated as to their existence : nor will He be able to operahad 
such change. How, then, can absoluteness and sovereignty", » 
predicated of God, as regards them? Him we call absolute ant 
sovereign, on whose will, or permission, everything depends; and 
without entire subjection to whose will, nothing can be or happex. 
Tf the existence of souls, atoms, &c. be not subject to the will of 
God, His sovereignty does not extend to their existence. On this 
principle, God cannot be proved to be God : for God is He who is 


over all. 
To this view the pan 
“TE you deny unbeginning existence to 
origin of the world can you produce? For every effect must have 
a material cause; as a jar clay. But for the clay, of what will tho 
potter make his jar? In this way God formed the world out of 
atoms; and how could He have made it without atoms ?” In reply, 
T would ask the pandits, whether they consider the power of God 
to be of like kind to that of the potter. If the powers of the two 
be similar, then God required limbs and appliances ; just as the 
potter, in fabricating a jar, is obliged to use his hands, feet, and 
sundry other implements, And, if it be conceded, that God, unlike 
the potter, had no need of limbs and appliances, but could have made 
the world by His mere will, where is the difficulty in acknowledging, 
that He could have created it without a material cause? By His 
inscrutable power He was able to orizinate the entire world, 
material cause and material effect together. Tf it bo objected, 
that this is inconceivable, I would ask, whether it be’ not equally 


one. 


dits would bring forward this objection : 
atoms, what cause of the 
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